Assisting the Presiding Pastor in the Distributiaf the Lord’s Supper
It is the hope that the Church's understandinchef@ivine Worship and of Christ's Gifts in

We do not abolish the Mass but religiously retain ad defend it.
Among us the Mass is celebrated every Lord's Day anon other
festivals, when the Sacrament is made available tbose who wish
to partake of it, after they have been examined andbsolved.

We also keep traditional liturgical forms, such aghe order of

readings, prayers, vestments, and other similar timgs.
(From the Apology of the Augsburg Confession, V. 1; Kolb and Wengert)

This statement from the Apology of the Augsburg féssion, the second of the
confessional documents of the Evangelical Luth€huarch contained in the Book
of Concord assuredly shows that it was never ttention of Luther and his
followers to break with the Catholic Church in thest, but to reform it in order
that it might proclaim with greater clarity the Bdal doctrine of justification by
grace through faith.

At its finest, Lutheran worship is truly cathqllaying claim to all the historic
liturgical practices that are evangelical and soundtherans are heir to the great
catholic tradition, and our liturgy is a gift thHaéis been handed down to us from
Apostolic times and enriched by citmitions from Christians of every generation.
The Apology of the AugspuEonfession considers maintenance of the historic
traditions a matter of confession and a point d¢fri€ian pride — We do as well.

A Sacristan’s Prayer before Assisting in the Distition of the Lord’s Supper

Almighty God, Whose Name is Holy and Reverend, dras Thy Grace
that we may touch Holy Things with reverence andfoem the work of
our service with faithfulness and devotion that osacrifice of service
may be acceptable unto Thee, through Jesus Christloord. Amen.



How much worse punishment, do you think, will bkeedeed by the one who has spurned the Son of Gddhas profaned the
blood of the covenant by which he was sanctifiad,lzas outraged the Spirit of gracefebrews 10:29 (ESV)

The Holy Things are profaned by them, not knowihgtwhey are... The Mysteries we also thereforebecate with closed
doors, and keep out the uninitiated, not for angkveess of which we have convicted our rites, bealige the many are as yet
imperfectly prepared for therdohn Chrysostom, (386AD)

FAITHFUL LITURGICAL PRACTICE SHAPED BY THE DIVINE G IFTS
A faithful and reverent liturgical practice will echize. Such a practice is not about a legalistic
conformity to a religious law, a ritualistic atteort to detail, or our subjective feeling, but ageant
reflection to our Lord's mandate and gifts. Thedgoof Jesus Christ are at the very heart of the
Supper. They give and proclaim His very Body anad8l Without the words of Christ there is no
Sacrament. This is the point made by the Formulaasfcord: "Indeed, in the administration of the
Holy Supper the Words of Institution are to be dieand plainly spoken or sung publicly in the
congregation, and in no case are they to be omitteid is done, first, so that Christ's command,
'Do this,' may be obeyédSecond, it is done so that Christ's Words willase strengthen, and
confirm the hearers' faith in the nature and bésefithis Sacrament (that is, the presence of
Christ's Body and Blood and the forgiveness of,sangl all the benefits that have been won for us
by Christ's death and the shedding of His Blood¢ctwviare here given to us in His Testament).
Third, it is done so that the elements of breadwainé are sanctified and consecrated in this holy
practice, whereby Christ's Body and Blood are effleus to eat and to drink, as Paul says (I Cor.
10:16), 'The cup of blessing that we bless..." Thisooirse takes place in no other way than through
the petition and recitation of the Words of Indidn" (SD, Art.ViI, 79; Kolb and Wengert).

The genius of Lutheranism responds in charactefistms and ceremonies of worship that have
been shaped solely by His divine gifts. BecausesCis present andiving us His very Body and
Blood in His Supper, we should... and do... react mast piety. Therefore, inspirations behind
our actions are not a slip into a form of legalismt that of faith in action. God’s Holiness, and
appropriations of His Grace in Christ Jesus, prenipe common expressions of how the Church
fashions its reverent, dignified, and enrichingriily. Proficiency of such details is the developtne
of an understanding that the liturgy draws belisvetoGottesdienst (God’s Servicahd the
realization that servants of the liturgy help tawlipeople into what they are there for — to receive
His gifts. The Lord never quits giving His giftsydthose gifts do not come in contradiction to what
He has already given. They come in the way of thelargement and vitalization. Our public
worship is the privilege and responsibility of &teurch’s truth to His Word. There is always what
is alive and growing in the liturgy. Times, placEsms and settings have been empowered and
harmonized by our liturgical practitieat desires to express a keen “awareness of éhenesence
of God.”

In an agreement that everything done in the Chibectione with reverence and good form,
Bethany’s Sacristans shall closely adhere to thewng rubric. It is drawn from liturgical practc
that devoutly helps us focus on Christ’'s Body atebB, His Real Presence in His Supper. As
Sacristans, you will be assisting the Pastor(§lasst’s instruments, bringing forgiveness, lifada
salvation to the very tongue of those whom you camen pouring life-giving drink down the
throats of His Forgiven Church.

May God in His mercy grant steadfast faith to usithva high regard for that of which Christ had
spoken over the bread and wine, "This is My Body his is My Blood.” Our simple faith and
practice need constant adjustment in the face oY authoritative speaking. Help us to confess
our weakness O Lord, as we confess your strong Wand its power to both give and forgive.
Amen — Let it be so!



SACRISTAN'S MOTTO

“Guard Your Steps When You Go To the House of GodEcclesiastes 5:1
Bethany’'s Sacristans are to serve their congregatdaithfully, reverently and beautifully assregi
the Presiding Pastor in the distribution and dejive the Blood of Christ in a manner most beftin
His precious gift. It is here that Christ persoyalifers to each sinner what once hung on the cross
pierced by nails and that, which poured from HiesWith earthly, visible elements of bread and
wine are the heavenly, invisible, incomprehensibigiving Body and Blood of Jesus Christ.
Therefore, take this privilege with devout sericess) as your actions are shaped by and reflect what
you deliver.

There will be a quarterly Sacristan Schedule sgrd.1$5. mail, and/or email, with your name and the
names of other men that you will be serving witheogiven Divine Worship date. Please make
certain that you are present. If you are unabbesgist at the Divine Worship that you have been
scheduled for, it is your responsibility to makeaagements to find a Sacristan to replace your
assistance on this date. The Sacristan Schedllileowtain a list of all Sacristans with their pleon
number and email address. Sacristans are welctorstmit their schedules to the church office
prior to the mailing of the quarterly schedulinghieéy know in advance they will be absent on given
weeks. The church office will make every attengpghtcommodate Sacristans’ personal schedules
and preferences to specific worship services.

VESTMENTS IN THE LORD’S SERVICE
“Dressing for the Delivery of His Holy Feast”
A vestment used for ministerial or liturgical furmet in Divine Worship is as old as the Church of
the Old Covenant. There, ceremonial vestments dieneely appointed — cf. Exodus 28. It is not
unexpected that such Scriptural references andetstenents ever-present use impressed the Church
of the New Testament, where ultimately it has risea form befitting to its intent.

The Lutheran Church — Missouri Synod has wiselygboto follow the
directive of Article XXIV of the Apology that vestemts are retained in the
church’s liturgy. They carry deep meaning and atigngthen our focus on
Christ and His Gifts — Word and Sacraments. Thdigimgvordvestment
derives its meaning from the Latin wordstimentummeaning “clothing.”
Vestments are the official garments for worship istérs and their assistants.
Vestments, at their best, remove thenanityfrom the individuals, i.e. the
various styles of the secular suit, as they retmgention away from self to the
ministerial office or the liturgical function in éhDivine Worship before the
throne of God. They cover the sinner so the aslsesales not the person but
the promises of God proclaimed and purveyed. Theyte visual cover-up
that speaks clearly to the only things a Pastodsie€lips to speak God’s Word
-- hands, as God’s instruments, to deliver His eated Word to water, bread
and wine -- and feet to bring God'’s Gifts to thstloThe vestments are the
clothes of a humble servant; indeed much more dhewvering to signify
offices in His churclestments are a liturgical language. The histagtments
visualize the connection and continuity with theia’s worship throughout history. An essential
element in the nature of Christian worship is itsnass to the unchanging and abiding value and powe
of God’s mighty works in Christ, and it follows thithe vestments should reflect the continuity of
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Christian worship, rather than the discontinuitidsch at times have afflicted it. The use of the
historic vestment expresses our heritage with theah catholic in confession and practice.
Unfortunately, the so-called historic vestmentsamesidered as confinec’
to and expressive of the Roman Communion and are &2 used
principally by them. It is not unusual therefooddok upon vestments
with reservation and apprehension, whether desgvimot. What .
stands out in the Lutheran church orders, espgaidien compared with §
the orders and practices of other Reformation diegds called critical
reverencdor the received catholic tradition. Lutherans tomme to
respect with a critical eye the traditional elensamiceived from the . =

larger church so that worship is harmonious witlyt&cripture. Thus in the Evangellcal Lutheran
Church, vestments are not merely aesthetic adomenare a lineage of the historic continuity of
our church with prophets, apostles, martyrs, amdessors of all times and places.

For Sacristans, as with the Pastors, adorning \egsnas we assist at His Holy Feast, separates one
from self — removing the individual, as it is Je€liwist alone who is to be focused upon. He s thi
Supper’s Author, Host, Server, Meal, Guarantor, e, Testator, and Teacher. Once at the table
in Jerusalem, He is now at His altar today pregi@dinHis Feast — It is Christ who speaks and gives
of Himself at His Supper.

Sacristy Prayer originating in the Middle Ages aller Christendom

Take from me, O Lord, the old man and his sinful y&aand
clothe me with the new man in holiness and rightemess and truth ...
O Lord, who saidst “my yoke is easy and my burdigit”:
Make me so to bear it that | may attain unto thyage. ...
Gird me, O Lord, with the truth and make my way bieless. ...
Clothe me, O Lord, as thy chosen one with heartyraye goodness,
humility, meekness and patience.”

All ordained Pastors as well as all those who &8s&serving within the chancel area may wear
vestments. While the use of a stole and chasalkeserved strictly for ordained clergymen, laymen
who assist in the service may properly be vestedhror surplice, as they are the most basic of
liturgical vestments.

GLOSSARY OF VESTMENT TERMS

ALB: Latin for “white”; refers to an ankle-length robe wittleeves and a cincture worn by anyone helping
in worship service; symbolic of Christ’s righteousness gatdBaptism; reminiscent of the white-robed
martyrs of Revelation.

CASSOCK: a black garment worn under a cotta or surplice; simitastyle to an alb.

CHASUBLE: from the Latin for “little house”; the outer liturgial garment that may be worn by the
presiding minister when celebrating Holy Communion; polikb@arment in the liturgical color of the
season; symbols may be included on the back and front.

CINCTURE: a fabric or ropelike belt worn around the waist to gimimeone wearing an alb or cassock.

COTTA: Latin for “coat”; a waist-length surplice; sometime hsgglit sleeves; often worn by acolytes or
musicians.



STOLE: Pastor's identifying vestment; long band of mateniathie liturgical color of the season that runs
over the neck and down the front; may include seasonal synvbmin over the alb and under the chasuble at
Communion; deacons may wear a special stole over one shoulder

SURPLICE: from Latin for “over the fur”; full white vestment thaktends below the knees or to the floor;
worn over the cassock by clergy or assisting ministers &img or Vespers.

Knowledge obtained for this text was gathered from:

A Manual on Worship (Muhlenberg Press, 1946);

The Lutheran Liturgy: A Study of the Common Service of the Lutheran Church in America
(Fortress Press, 1947);

A Manual for Altar Guilds (Ernst Kaufmann, Inc., 1958);

Lutheran Worship: History and Practice (Concordia Publishing House, 1993);

The Book of Concord: The Confessions of the Evangelical ltheran Church / Kolb and Wengert
(Augsburg Fortress, 2000);

Gathered Guests: A Guide to Worship in the Lutheran Church(Concordia Academic Press, 2003);
The Lord’'s Supper: Confessional Lutheran Dogmaticg Volume XII (The Lutheran Academy, 2003);
The Lord’'s Supper in the Life of the Congregation(Prof. John Pless, 2004).

SACRISTANS PREPARE TO VEST AT OFFERING & VOLUNTARY
“Pay close attention until this becomes a familiapractice”

After the Church Prayer, at ti@ffering and Voluntary, in prudent silence, make your way back
and over to the sacristy entrance (rear door bethiod seating) to provide ample time to vest with
careful attention to neatness. Sacristans wihiattime discuss what sideulpit or organ they will
assist at, as well as deciding to deliver the @kadr Individual Tray. Itis also a time useful to
wash one’s hands to maintain a habit of cleanliaésait our delivery. Often, there remains the
strong scent of after-shave on one’s hands that little to “remove” the person from delivering
His Supper and may be offensive to our communicaAtmeditative prayer in preparation for the
worship in which you are about to engage is engmrdéSee Sacristan’s Prayer on cover page).
In assisting witiThe Cup of our Lorgou are partaking in a blessed privilege and #r@ous and
searching responsibility. Your actions are shdpeHis Real Presence.

BOW IN REVERENCE AND ENTER THE CHANCEL AT OFFERTORY
“Pay close attention until this becomes a familiapractice”

Be prepared to reenter the sanctuary at beginritige®ffertory from the front of the sacristy.
Bring your worship program with you to continuetle participation of the liturgy. Advance into
the chancel from the side, bowing in reverenceigedmtering and quietly positioning yourself to
stand in front of the grouping of chairs placedtrtexhe pillar on th@rgan sideof the altar. There
are two rows, with two chairs in each, to providedeating for the four Sacristans. Acolytes will
move to thepulpit side crossing behind the altar to find their seatifigpis is in good order, as to
not split up the unity of Sacristans and Acolyt®acristans will now be included in the chancel for:
The Offertory, The Preface and Proper Preface, TBanctus, Eucharistic Prayer, Lord’s Prayer,
Words of Institution, and the Sharing of Peace.
Thus far, we have removed the pomp of the procg<ssacristans up the aisle, they have vested,
washed, prayed, entered the chancel and are ia ptegaged in the liturgy and are prepared to
receive His Supper along side the assisting PasibiSenior Acolytes.



PRESIDING PASTOR TO VEST IN CHASUBLE AT OFFERTORY
The Presiding Pastor vests with tfesublegarment during the
Offertory, prior to preparing for the Lord’s Supper. Sinceiant times
it has been known dke vestmentt is the last vestment put on by the
Ministrant. This is the garment mentioned by thestle Paul in

2 Timothy 4:13where he requests that Timothy bring along hialclo
(phailone3. This outer garment became the primary Euchearist
vestment in both the East and the West.

THE PRESIDING PASTOR SELF-COMMUNES
There is an abundant historic precedent that the Pastor reesicommunion
first. Itis, for example, the practice that Luther direcin the Formula
Missae: “Then, while the Agnus Dei is sung, let him commicate, first
himself and then the people(Lutheran Book of Worship)
The Presiding Pastor at the altar communes firgewthe Agnus De{Lamb of God)s sung. With its
roots as high priest, he self-communes. He, a®mRa®mmunes the sinner within himself; Gift
given — Gift received. Now, renewed with the peeddorgiveness of Christ’'s Body and Blood, he
communes the Church. Throughout the service, tesiding Pastor represents Christ, the Host, and
here the communing of self also parallels the aatibJesus at the Last Supper, who followed the
usual Jewish custom, ate the bread Himself andghea it to the disciples and drank wine and gave
the cup to the disciples. Luther himself approgédelf-communion of the Pastors and repeatedly
defended its practice. It is quite certain thatd@eneration or two this action was usual in Ltghe
services. Later, when liturgical knowledge andifeghad declined, dogmatic biblicism and pietistic
subjectivism brought about its disuse. The SchniélReticles forbid self-communion only when
this involves reception apart from the congregatiBart Il, Art.Il) Chemnitz says the minister
includes himself in the confession and the absmiuéind he may include himself in the Communion.

ASSISTING PASTOR, SACRISTANS & SENIOR ACOLYTES TGDMMUNE
Sacristans, followed by the Acolytes, in a single Ifne, will exit from theorgan sideof chancel
opening to join the assisting Pastor at the hahdidie Presiding Pastor communes the assisting
Pastor at the handrail, followed by the Sacristand, Senior Acolytes. After having received
Christ’'s Body and Blood, the assisting Pastorrs ftio reenter the chancel area. The Sacristans and
Acolytes now stand in unison and direct a BoovChrist on His Altar. Next, Sacristans followey
the Acolytes move two at a time to the chancedsterentrance, and there, shoulder to shoulder,
stop to bow before reentering. This again is irerence as to what is now on the altar, Christ's
Body and Blood.

ACOLYTES REVERENTLY GATHER INDIVIDUAL CUPS
Our Acolytes will gather all individuadlasscups. As we would never intentionally alldwe Cup
of the Lord - The Chalice spill, Communion ware trays are provided wittiudual holes that
will amend the irreverent occurrences of allowihg individual cups to spill and continue to drain
into less restricting baskets. Be it noted: thattdmporal end of the real presence is not atdi@ p
when the last communicant has communed, but atdhsumption of all those elements that have
been consecrated. Thus, we too, continue to trigatreverence these vessels that once contained
Christ’s Very Blood — two things without distancetlveen them - Blood/Wine.

Acolytes’ focus will remain reverent as they caligforing the tray to a proper level to assist the
communicant’s action in returning the consumedtoue tray. Thé\colytes’ chancel service
positionsshall remain along the handrails, with their bage their starting and returning position,
favoringthe pillar’s backside. This position will alleviate congestion in andand the altar as
well as lend to good order. A simpieedence table/shetfiay be erected at each pillar to rest
sacred vessels on as the Acolytes continue to gditeeonsumed cups.



ASSISTING SACRISTANS

It is important to be reverent with all your actsoturing your assistance. Maintain silence while
assisting. Limit communication to only very ne@gdssues that concern the Supper. Again, this
devout conduct, and the vestment, is to erase eef’'srom the Lord’s Table. At the altar, the
Presiding Pastor will have initially poured The &tbof Christ into each of the two Chalices, and
have set the Chalices and Trays onto their altsitipas. The Chalices, and equal stacks of Trays,
are placed at thieur corners of the altar, with the Chalices placed at the Emavcorners and the
Trays to the back corners. The Flagon shall neshe center of the altar directly over the cross,
seen through the linen, carved into the altar.s Pisition will aid in the ease of reach to reggéni
each of the two ChaliceShese are the Sacristans’ positiond hey are the starting, returning and
activity positions Sacristans serve from when dating within the altar area. This will allow,
without confusion, the center area to remain openhe Pastor(s) and keep good order at the altar.

As overseer, the Pastor(s) lead and distribut®ddy of Christ to only those whom

have laid hold of the Gospel. Those having truth fand hence believing both that

they receive the true Body and Blood of Christhe Supper and that Christ gives

them this priceless gift for the forgiveness ofitlsens. Guest Pastors may serve as

Sacristans, however, Bethany’s Pastors will provideversight to

the Sacrament, i.e., administering the Body, as onthey know their flock.
Sacristans, be ready to follow the Pastor. HRingt,Sacristan is to deliver the Chalice, as thie ize
most faithful to our Lord who institutat - Drink of it all of you. Then, the Sacristan delivering the
Tray containing the individual cups is to followoRide and maintain the space of 2 to 3
communicants between the Pastor and yourself agojlow. When there is but one Pastor
presiding, remain in your positions until he entersyour chancel side to begin administering.

CHALICE & TRAY
By elevating the Chalice and Tray, the Sacrist@mudes attention on the reverent treatment in the
handling of the precious content — “This is My Biiob
Hold the Chalicefirmly at about eye to chin level. In additionttos reverent posture, the elevated
Chalice covers your face and further removes ybhis does not in any case obscure your vision, as
you look forward from the line of sight below thisan Chalice. Slightly bend forward from your
waist to bring the Chalice attentively to the moaththe communicants desiring the
Chalice/Common Cup. Carefully hold purificator untiee “pouring lip” of the Chalice as the
communicant drinks, but not so close that it togdie communicant’s mouth or face. This
expression serves a useful purpose as to catcspalis/while drawing further attention to the Cup’s
precious contents — Christ's Blood. As you moveveen communicants, carefully wipe the rim
and turn the Chalice to provide a clean and frestkithg surface.
Hold the Tray firmly at chest height - again this is a reveraetion as to what is being delivered.
Bend from your waist as to bring down the traytfee communicants’ reception - this gesture
makes for a warmer connection as you bring HissGdtHis Church BodyHor some not
physically able to carryout this posture of deligethis rubric shall remain for each our ggal
The Tray should also be turned to keep cups fonaartthe tray empties.
After serving, Sacristans should return to their service corhérealtar to replenish either the
Chalice, or individual cuggo the Tray and further wipe/clean the Chalice tin’s good to
continue to refold purificator to expose a cleatesfter each distribution.

THE FORMULA OF DISTRIBUTION
Sacristans shall speak distinctly and solemnlyydioin a quiet tone, as an assurance of significant
value for each individuafThe Blood of Christ, shed for you,” or “Take and drink, the Blood of
Christ, shed for you,” or“ The very Blood of Christ, shed for you,” or “This
is the True Blood of Christ shed for you, for the érgiveness of sins.”If you
wish, you may addFor the forgiveness of sins”to the close of each of the
above formulas. These formulas are spoken as god to bring to their lips,
His Very Blood, in, with and under the element afe&v You may wish to
alternate the “formulas” to keep from speaking titjoeisly as you deliver the
Cup(s) to each communicant.



CLOSE OF COMMUNION
When last individual has communed, all Sacristaas@be, or need to return to their altar position
placing Chalices or Trays on the altar at theineoiposition. Wait quietly with hands folded in
front of you as you face the center of the altais then that the Presiding Pastor closes thie fab
Presiding Pastor will then signal Sacristans tondis them from the altar. Each then bows, with the
pulpit sideSacristans making first move, exiting from behiine altar followed closely by th@gan
side Sacristans, forming a single line back to theairs) to hear th@rayer of Thanksgivingand
receive theBenediction After theBenediction and following theClosing Hymn Sacristans are to
exit into sacristy and disrobe their vestments.

REMAINING CONSECRATED ELEMENTS
When the action ceases, the Sacrament ceasebgeladtion does not cease until the elements are
consumed. Failure to consume the consecrated etersets a bad example by dividing the
Sacrament and treating the sacramental actioreireexly.

Aware that Jesus did not include so to say a “sevgear” in theerba Luther thinks that to pursue
the issue of when the real presence in the cortselcbaead and wine remaining after distribution
comes to an end is to get entangled in a mora&ndfess questions.” “While tHeeginning of
Christ’'s presencenay be determined exactly with the uttering ofwlards of consecration, the
cessation of the presenisedifficult to ascertain.” Taking with utmostrgmisness the only mandate
given by the Lord with respect to the elements Whie makes to be His Body and Blood, namely,
their eating and drinking, Luther here enjoinsd¢basumption of the remaining consecrated bread

and wine before the Celebrant (Presiding Pastaxjele the altasee; The Lord's Supper’,John R. Stephenson,
p. 93

“Therefore we shall define the time of the sacrataleaction in this way: that it starts with the
beginning of the Our Father, i.e., “from the woadshe Lord” and lasts until all have
communicated, have emptied the chalice, have coaduhe Hosts, until the people have been
dismissed and [the priest] has left the altarthla way we shall be safe and free from the scruple
and sandals of such endless questions. ... Thersderéo it that if anything is left over of the
Sacrament, either some communicants or the priestelf and his assistant receive it, so it is not
only a curate or someone else who drinks whafti®ler in the Chalice, but that he gives it to the
others who were also participants in the Body [bfi§l], so that you do not appear to divide the

Sacrament by a bad example or to treat the sactah@etion irreverentlyseed. Martin Luthers Werke.
Briefwechsel 10:348f. (N0.1787.27-39)

C. F. W. WalthersAmerikanisch-lutherische Pastoraltheologisists on the reverent consumption
of consecrated elements which remain after theiloigion.
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See,"The Lord’s Supper”,John R. Stephenson, p. 84: Martin Chemnitz firldBdal warrant for a position held by Luther and
Melanchthon in the first generation of the Churéthe Augsburg Confession, and by Walther and Holemé the days when a
confessional church life was taking shape on NArtterican soil:

For what He Himself did in the Supper, that He canded the apostles to do thereafter.... Now Patkisrost reliable
interpreter that the pronoun “this” in the commacChrist: “Do this,” is to be referred to the whgdroceeding action:
“This (namely, what was done at the first Supper) gre to do hereafter.” Therefore the commar@tufst: “Do this,”
means nothing other than that the ministers otthach in the administration of the Lord’s Suppeglat to do that of which
it is established and certain that Christ did that institution of the Supper.

Profound bowing or genuflection is a simeverence and honor before the present Lord awhfession of the church’s doctrine of the
real presencef the Body and Blood of Christ, in, with, and endread and wine (Phil. 2:10).

Lutheran piety encompasses bodily gestures of wosshrrounding the communion action. Communicénezl, bow, make the sign of
the cross and reverently bow before leaving ther .alt would be blasphemous to kneel and boweféhwere not theeal presencef
Christ on the altar of the Lutheran church.

See,'Disputed Doctrine: A Study in Biblical and Dognmafheology”, (Burlington, lowa: The Lutheran Litety Board, 1933),

C. H. Little p. 92 f:

The change of the container from the one cup tartaey individual cups has been even more widelyp#atbin our Lutheran Churches.
This innovation first found favor with the Reformexhd entered into our Lutheran Churches throughrRed influence. In the case of
the Reformed, as they were dealing only with eartféments of a symbolic nature, they had not ntadbse. It came in their case also
after they had long substituted grape juice forewhithout the alcoholic content, which was antigephey felt that there was real
danger of infection. Consequently they made thegbavithout any scruples in the matter. But whyudth@.utheran Churches take up
with this Reformed innovation and depart so radiidabm the Lord’s institution, which in every irssice speaks of the cup as one? How
can we face the Reformed and charge them with @hgutige word “is” into “signifies,” when we just aerversely change the word
“cup” into “individual cups”? Besides this, the mwation utterly destroys the symbolism of the Ler8upper as the Sacrament of union
with one another and of brotherly love. It alsogagainst the whole history of the Church, displajack of faith in our gracious Lord,
and diminishes the solemnity of the sacramentalimigtration. May the time soon come when this modenovation is done away with!
Else we may yet arrive at the further innovatiomvtach some Reformed Churches have already sucalirabe be found using paper
cups, which after use are gathered up and destriykdn a Church looses itself from the old and saderings and starts upon a course
of innovation, there is no telling how far it mag gr where it will stop. Our Church as an histdrichurch should beware of innovations
Little’s aversion to the Reformed innovation ofdimidual cups” was amply shared by R. C. H. Lenskip switched his congregational
membership over this issue. In his treatment oBpistle for Maundy Thursday, Lenski delivered théowing judgment: “When now
we use wafers as the bread, this casts no reffeatimtever on the first institution of the Sacratt®nChrist. | am unable to say the same
when now in late years the wine is placed into matig individual cups. In my judgment this castseflection on Jesus who used a
common cup. Say that you do not mean to castectefh, you actually do so, whether ignorantly ot. desus was not sanitary enough.
Or, if you shrink from the word sanitary, he was redined, fastidious enough. The use of these littips evembtrudesthis idea upon
every communicant, right at the altar, and thisannection with the most holy blood of our Lord. Jay that this division of the wine is
the same as the division into wafers, is not tforethe point is not the division, bthe purposdor which it is made, this isotthe same”
[on 1 Cor 11:25]The Epistle Selections of the Ancient Church; Aegelical-Homiletical Treatmer€olumbus, OH: Lutheran Book
Concern, 1935), p. 368. See alsolhierpretation of St. Mark’s Gospgleprint Minneapolis: Augsburg Publishing House64p pp.
623-624: “Any change in what Jesus did, which fekof it the idea that he would not do the sanmettoday for sanitary or similar
reasons, casts a reflection upon Jesus which igreoee to be allowed when he is giving us his §aal blood to drink” [on Mk 14:23].
Cf. alsoThe Interpretation of St. Matthew’s Gosgpeprint Minneapolis: Augsburg Publishing House64p p. 1027: “The point is that
Jesus instituted the sacrament with the use otopend that he bade all the disciples to drinkobtitis one cup. Any change in what
Jesus here did, which has back of it the idealteatould not for sanitary or similar reasons dogheme today, casts a rather serious
reflection upon Jesus” [on Mt 26:27].

SeéReflections on the Appropriate Vessels for Conating and Distributing the Precious Blood of Chtislohn R. Stephensohogia:
For Luther, the treatment of consecrated but unooesl elements was never an adiaphoron but a dagmatter concerning which he
expressed himself unequivocally in two letters fm@& Wolferinus, which, since they are quoted in\@D 87 (a fact woefully
suppressed by both the Goettingen and the Tapgiéidres of the Confessions), arguably enjoy theesamthority among Lutherans as
does theBook of Concordtself. Wolferinus, pastor in Eisleben, was in labit of storing hosts consecrated but not conduahene
celebration along with unconsecrated hosts to bd asfuture Eucharists. Luther was unimpresseld Wiolferinus’ appeal to
Melanchthon’s rule that “Outside the Use theredsSacrament.” The second letter to Wolferinus todtérs the orthodox explanation of
the Extra Usunrule and indicates how celebrant and congregatiencetreat consecrated but unconsumed elemetis.rekl presence
begins with the@ratio Dominica(which, in this setting, can mean only the Lordards spoken at the consecration) and ends with the
consumption of what has been consecrated. Fadurertsume the consecrated elements sets a badlexayrgividing the Sacrament
and treating the sacramental action irreverentlyitBioted that the Reformer locates the tempaorala the real presence not at the point
when the last communicant has communed but ataiguenption of all those elements that have beesamwated. When the action
ceases, the Sacrament ceases, but the action atoesase until the elements are consumed. The eteajtio includes a totasumptio
The Gnesio-Lutheran understanding of the consecraitnd its consequences still reverberated in @/.Ralther'sAmerikanisch-
lutherische Pastoraltheologigvhich insists on the reverent consumption of eoreted elements remaining after the distribution.
Walther's allegiance to the Wolferinus corresporogenvhich is accorded dogmatic status in SD VI|,i8nmistakably evident in his
directives concerning the treatment of left-ovenserrated wine:

Should anything of the consecrated elements bevef, the wine is to be drunk up—maybe in theisge—by communicants at
that particular celebration, by the lay officesspy the sacristan. Under no circumstances, howesseonsecrated to be mixed with
unconsecrated wine or in any way to be put to comuse. Such wine can be used if need be for sickr@unions, even though in
this case it is to be reconsecrated.






